The Bhagavata Containts a Sublime and Mat

explanation. Kfsna Himself has been interpreted as the Supreme
God-head who is the biggest and who is spread all over,
Gopalapurva-tapaniyopanisad has interpreted the entire ilia
of Krsna allegorically. The Bhagavata has brought about thfr
Absolute nature of the Godhead by using adjectives indicat*
ing quality-lessness e.g. nirguna, anadi, (III-9-39) etc; and by
describing the state before creation; by suggesting that He is

(II-3-35 to 40)

beyond description even by Sankara, Brahma etc; and bj
calling Him Pranava or mystic sign called AUM. God assumes
an (VII-10-50) unembodied form as the worship of the Formless

(XII-vi-41)

and"Qualityless is very difficult for a lay. Avatara means
coming of the Supreme to a level where a layman can find
sufficient glory in Him to follow Him. Saguna is meant fo*
the novice. Ultimately Saguna aspect disappears and the
Nirguna aspect of the God is revealed like the rainbow which
ultimately disappears in the sky, the symbol of the Infinite.

(X-20-4)

Human beings have three sorts of tendencies in accordance
with the predominance of cognition, conation and affection.
When the cognitive tendency becomes dominant a man
worships the Formless aspect of God; when conative aspect
becomes powerful, he worships divine forms like Visnu, Siva
etc; and tvben affection predominates, one worships the
incarnations like Rama, Sri Kysna etc. To appeal to these
respective tendencies, the Bhagavata has depicted God iii tfie
respective ways. Krsna is Infinite, God and Avatara accord-
ing to the individual tendecies. (76) Unless the Supreme has
these triple aspects He cannot satisfy each and every type of
human beings. The merit of this psychological approach lies
in the fact that even the lowliest can be brought on the fevd
of the best by and by throttgh this process and the monopoly
of knowledge in thfe hands of a few is destroyed.

Human beings have great fascination for !>eaiityi It
attracts human ntinds like a magnet attracting pieces of